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Minutes of the Annual Meeting
Held January 21, 1918.

The 26th Annual Meeting of the Hawaiian Historical So-
ciety was held at the rooms of the Society at 8 p. m. January
21st, 1918, Mr. Jos. S. Emerson presiding.

The Minutes of the Annual Meeting of the Society held on
January 17, 1917, were read and approved.

Following the reading of the Minutes the reports of the
Librarian, Treasurer, Corresponding Secretary, Recording Sec-
retary, Genealogical Committee, Printing Committee and Li-
brary Committee were read, accepted and orderved printed in
the Annual Report, upon motion of Mr. Dole, seconded by
Mxr. B. Cartwright, Jr.

Mr. S. B. Dole, having previously consented to serve as
President of the Society for 1918, then reported as Chairman
of the Nominating Committee as follows:

Kot Presrdent e mn ey Mr. S. B. Dole
“ 1st Viee-President..................... Mrs. W. F. Frear
“ 9nd Viee-President.__________________ Mr. W. A. Bowen
“ 3rd Vice-President.................Rev. Leopold Kroll
“ Treasurer ... Mr. Bruce Cartwright, Jr.
“ Recording Secretary............... My, H. M. von Holt
“ Corresponding Secretary........ Mr. W. D. Westervelt
€ LABFEFIEI.. et Miss E. L. Allyn

Additional Members of the Board of Managers:
Hon. W. L. Whitney
Mrs. A. G. M. Robertson
Mr. Perey G. H. Deverill.

Mr. S. B. Dole moved, seconded by Mr. B. Cartwright, Jr.,
that the amount of income from the Society’s investments be
paid to the Library of Hawaii, as usual. Motion carried.



Mr. W. A. Bryan, First Vice-President, then arrived and
was asked to preside in the absence of Mr. W. F. Frear, Pres-
ident. This he consented to do.

Mr. Jos. S. Emerson then read his paper entitled “Selec-
tions from a Kahuna's Note Book of Prayers”.

Mr. Bryan and Mr. Dole made remarks on the value of the
paper and Mr. Stokes made some interesting remarks on the
teaching of kahunaism.

Mr. Carl B. Andrews then read a paper written by Mr.
George R. Carter entitled “Frank Gruard, Celebrated Hawaii-
an Indian Scout”.

Mr. Ed Towse then stated that he knew Frank Gruard per-
sonally, that he was a Polynesian but not a Hawaiian. Mr.
Carter’s paper was then referred back to the writer for his
decision as to whether he wished it printed or not.

Mr. Westervelt read a paper prepared by Mr. Thos. G.
Thrum entitled “Brief Sketeh of the Life and Labors of
Mr. 8. M. Kamakau, Hawaiian Historian”.

The meeting was well attended, there being about 50 mem-
bers present besides a number of guests.

The meeting adjourned at 10 p. m.

Epear Hexriques,
Secretary.



Report of the Librarian

To the Officers and Members
of the Hawaiian Historical Sociely.

Lapres AND GENTLEMEN :

Since the meeting of one year ago a splendid beginning
has been made in caring for the unbound material in the
library of the Society. This has been done under the direction
of Miss Carpenter who came to the Library of Hawaii in
April from the Wisconsin Library Commisgion. ~She has
given six weeks to the work thus far, and has sorted and
roughly classified all the loose material, which ineluded period-
icals and newspapers, pamphlets, leaflets, manuscripts, &ec.
One copy of each was laid aside for filing, and duplicates were
placed separately.

In this collection it was found that there were many in-
complete files, and some material that it did not secem expe-
dient to include in the collection of the Society. Lists of these
items were made and submitted with a report to the Board
of Governors, and recommendations made as to their final
disposition. Miss Carpenter’s suggestions were for the most
part approved, and the disposition of the material has been
begun accordingly.

About 100 volumes of complete files are now ready for
binding. The next important work will be the classifying,
cataloging and filing of pamphlet material together with let-
ters and other manuseript, and a systematic effort to fill out
incomplete files. When completed, it would seem advisable to
arrange for keeping the work constantly up to date. It would
greatly increase the interest in the library of the Historical
Society and enhance its value to the community and to the
reference department of the Library of Hawaii, if the rooms
of the Society were kept open for two or more hours each day,



and for some time there would be sufficient to occupy one per-
son during those hours.

An inventory of the books just taken shows only one vol-
ume missing since the inventory in 1915. This is a copy of
Twombly’s Hawaii and Its People.

The additions this year were the following:

Exccutive orders and proclamations issued by the Governor-
General of the Philippine Islands. 1913.

Natural History of Hawaii by W. A. Bryan. 1915.

Men of Hawaii ed. by J. W. Siddall. 1917. Presented by
G. R. Castle.

Around the poi-bowl and Legend of Paao by W. D. Wester-
velt. 1913.

Hawaiian legends of voleanoes by W. D. Westervelt.
The psalms in plain Cree. 1905.

My children’s ancestors by Rev. R. T. Cross. 1913.
Annals for the propagation of the faith v. 25. 1864.
A captive in Patagonia by B. F. Bourne. 1853.

Pele and Hiiaka; a myth of Hawaii by N. B. Emerson.
1915. Presented by Mrs. Emerson.

New Zealand Official Year Book. 1915-16. 2v.

Proceedings State Historical Society of Wisconsin. 1912-16.
4v.

Missionary Ierald. 1840-60; 1886-88. 16v.
. The Friend. 1878; 1881-82. 2v.
Paradise of the Pacifiec. 1909-10; 1911-12; 1913-14. 3v.

New and complete edition Voyages and travels by J. H.
Moore. 2v,

Modern, authentic and complete system of universal geography
by Rev. Thomas Bankes. Lond. n.d.
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Since the publication of the last report twelve new mem-
bers have been admitted, one has resigned, one has been with-
drawn, and seven have died. The membership is 172.

Respectfully submitted,

Epna 1. Arnyn,

Librarian.
L]
Treasurer's Report

1917 RECEIPTS,

Balance from 1918..ccciniivviansinciainnns $ 237.87
Membership dues..........ooo 319.00

Sale of Reports. ... 11.50

Interest on MeBryde Bonds. ... 100.00 $ 668.37

DISBURSEMENTS,.

Paid to Treasurer, Library of Hawaii...$ 118.60

Postage o 25.90
Colleetor ..o 17.40
Publishing Annual Report.........._..... 168.28
Publishing Reprint No. 2. 72.80
Book purchases...................... — 14.00

Typewriting for Secretary and Printing
Committee ..ooooooieiiii 23.40
Letture eXPeNSes oo 7.97
Printing, miscellaneous........c.icceiccinincis 4.50
Statlonery ..o 34.25
$ 487.10

Cash deposited in Bank of Hawaii, Ltd. 181.27 $ 668.37
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ASSETS.

Am’t in Bishop & Co.s Savings Bank.$ 499.08
$2000.00 McBryde Sugar Co. Bonds 5%
(Now in safe keeping with the Bank

of Hawaii, Ltd.)................... 2000.00

Cash on deposit with the Bank of Ha-
wail, Ltde..... . 181.27
$2,680.35

Respectfully submitted,

Bruver CarTwricHT, JR.,
Treasurer.

Jan. 21, 1918, Audited and found correct,
A. C. O. LixxEaraxs,
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Corresponding Secretary’s Report

In these days of war—and the demands upon time,
thought and money, there is not very much effort along lines
of historic research. Our chief interest is in two incidents
connected with New Zealand.

Hon. G. Mitchelson, for many years member of the New
Zealand cabinet, paid a visit to these islands during the past
summer. He was very much interested in the racial unity of
the natives of Hawaii and the Maoris of New Zealand. He
was here at the time when we were considering the benefits
of our volecano research work, and after full discussion felt
so strongly the need of such efforts in New Zealand that he has
already interested their Premier and opened the way for us
to render them assistance in starting observatories like ours
after the great war is over.

Hon. S. Percy Smith, probably the best Polynesian scholar
in the world, in reviewing my book Hawaiian Legends of Vol-
canoes called attention to the word Kua-i-helani which is one
of the names of the ancient home of the Hawaiians—and was
here frequently written Kuai-he-lani. This among the Ha-
waillans was an indefinable name of some mysterious ancient
place. Mr. Smith says, “May we suggest that Kuai-he-lani
should be Kua-i-Helani, or as we express it in Southern Poly-
nesia Tua-i-Herangi—the latter name being one for a locality
in the original Fatherland of the race and the expression
should mean “Beyond at Herangi.” He also calls attention
to the New Zealand name Para-whenua-mea which is practi-
cally the same as one of the full names for Pele i. e. Pele-
honua-mea. He says also Pele is known as Pere among the
Tahitians and Paumotuans.

A correspondent writing from Fiji to the librarian of the
Bishop Museum suggests very plausibly that our aloha which is
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aroha or kalofa, etc., in other parts of Polynesia might come
from the Hebrew name of God, Elohim. Aloha oe would be
“God to you” or “God bless you” or “God be with you.”
There are other similarities to the Hebrew in the Hawaiian
e. g, Hoo is the sign of the causative verb with exactly the
same usage from most ancient times, even to the present day
in both languages. Hoo-hana i keia mea means “Make anyone
do this thing.” Many points in the comparative study of the
dialects and legends of Polynesia and those of the most ancient
nations of the world may well demand the attention of students
of history.
Respectfully,
W. D. WesTERVELT,
Corresponding Secretary.
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Recording Secretary’s Report

Lapies AND GENTLEMEN :

Your Secretary desires to call your attention to the unusual
number of meetings of the Society held during the past year.
Papers were read on the following subjects:

February 13th:
Notes Regarding Kamehameha I (by Edgar Henriques).

Circumstances Leading Up to the Death of Capt. Cook
(by Mr. J. W. Walron).

The Abolishing of the Tabu (by Hon. S. B. Dole).
February 27th:

Illustrated lecture, entitled New Lights on Sir Francis

Drake (by Mrs. Zelia Nuttall).
March 27th:
Lecture on Ancient Egyptian Mechanical Science (by
Prof. A. H. Sayce).
April 23rd:

A lecture and exhibition of rare old books; descriptive of

early printing and illumination (by Mr. John Howell).

These meetings have been well attended and great interest
shown.

If our membership was larger we would be able to have
more of these lectures and print in our annual report more
original research work. Our annual report has not grown in
size in any appreciable degree in the past fifteen years.

Respectfully submitted,

Epcar Huxriques,
Secretary.
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Report of the Genealogical Committee

Lapies AxD GENTLEMEN :

I present herewith the Report of the Genealogical Com-
mittee. While the Committee has not met as a whole during
the year several of the Members have held informal meetings.
We have been able to obtain what we consider a complete list
of the descendants of John Davis, a Welshman and nephew to
the famous Isaac Davis. It has been almost impossible to
obtain any of the dates of birth, marriage or death of the
individuals but we hope that by printing this incomplete
genealogy, at least as far as much interesting data goes, it
may come into the hands of some one of the descendants of
John Davis who will be willing to assist us in completing this
genealogy. This Davis family is one of the oldest foreign
families in Hawaii. We have also been very fortunate in
obtaining much interesting data of a genealogical nature per-
taining to the descendants of John IIarbottle who arrived in
Hawaii about 1791. These notes, however, are very incom-
plete and your committee will welecome the assistance of anyone
who can help them with data so that we will be able to publish
a genealogy of this famous man’s descendants.

There are many old families in the islands who have their
genealogies in manuseript and we hope that some of them will
be generous enough to allow us to have copies of their manu-
scripts printed. In this way the genealogies can be perma-
nently kept.

Respectfully,
| Evcar Hexriques,

Chairman of the Genealogical Committee.
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Report of the Printing Committee

Lapies Axp (GENTLEMEN :

As Chairman of the Printing Committee for the past year
I beg to report that we have had printed the Annual Report for
1916 and “The Death of Captain Cook” by David Samwell,
Surgeon of the Discovery, the latter being Reprint No. 2.

Quite a number of our members have expressed their satis-
faction on receiving Reprint No. 2 and have stated that they
hoped our Society would continue to get out these Reprints,
as they were extremely interesting and valuable.

I have seen Mr. L. A. Thurston several times with a view
to making some arrangement whereby our reprints could first
be run in the Advertiser and then copies struck off in pamphlet
form for our Society, at cost price. An arrangement of this
sort would be a great financial saving to the Society, and is
well worth further investigation.

The idea of getting out the Reprints is that they can event-
nally be bound together and indexed and be a very valuable
Hawaiian reference library.

Respectfully,

Bruvee Carrwricnr, Jr.,

Chairman of the Printing Committee.
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Report of the Library Committee

Lapies Axp GENXTLEMEN :

No meeting of the entire Committee has been held during
the year. Nevertheless informally the work accomplished has
been considerable. Miss Carpenter under the care of our
librarian has recatalogued the library and has set apart the
items which are sufficiently complete to be bound. Some dupli-
cates have been given the Archives and the Bishop Museum
libraries. Some very valuable volumes of the Kuokoa have
been secured by Miss Carpenter for the Historical Society from
the Archives. A list has been made out of books needed in our
library, to be purchased when sufficient funds are on hand. It
is to be hoped that in the near future some arrangement with
the Honolulu Library Board of Managers can be made so that
the Historical Society Library ean be open for use regularly
certain hours every week,

Respectfully,

~W. D. WestErvELT,

Chairman.
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Selections From a Kahuna's Book
of Prayers

BY J. S. ExMERsON.

The ancient Hawaiians were a very religious people.
Almost every important undertaking was accompanied by
prayer. These prayers were addressed to a great number
and diversity of gods and covered a wide range of subjects.
In the limited time allotted to this paper it is impossible to
give more than a few of the many prayers in my possession.
I will therefore confine my attention chiefly to those relating
to one particular branch of the subject, namely, seeking to
cause the death of a person or asking protection against such
a practice by others. The kahuna, or witch-doctor, has been
a tremendons power in this land. Praying to death has long
been recognized as a potent agent in swelling the mortality
list in the past, and has not yet ceased to act with its blighting
influence on people so long subject to its deadly power.

I cannot do better than to begin with a prayer which enu-
merates some eleven different methods of causing death by
kahunaism. This prayer, secured for me by the late Rev.
J. B. Bicknell, is addressed to Nuu, a god whose dwelling
place is the projecting and inaccessible ledges on the preeipi-
tous mountain sides. The word “nuu” is found in composition
in the familiar local name Nuu-anu. This is a prayer for
protection against the machinations of any one seeking the death
or serious injury of a person by any of the various methods
employed in the black art. The prayer appeals to Nuu on
the ground of his ubiquity. Whatever such plotting may be
and wherever carried on, “Go thou thither to deliver us,” is
the burden of this litany.

For the clearer understanding of what follows it seems best
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at this point to explain the terms used in designating the
eleven forms of the black art referred to in this prayer:

1—“KA ANAANA,” the general name of any prayer to
cause the death of a person by sorcery.

2—“KA PULE KUNIL” the prayer with burning, so
called because it is offered in conmection with the burning of
certain articles in a fire. This will be treated more at length
in another portion of this paper.

3—“KA HOOPI'OPT'O,” a more simple form of the black
art, practiced only on a sandy beach by the sea shore. A rude
diagram, suggesting that used in the game of hop-scoteh, is
marked out on the sand. In the upper section is arranged a
little pile of small pebbles, in which is placed a stone, tied to
one end of a pohuehue or ipomoea vine, readily obtained from
the vieinity. The person officiating in the ceremony takes the
other end of the vine in his hand, hops through the successive
sections of the diagram and wades into the sea, still holding
on to the vine. As soon as the sea reaches the middle of his
body he repeats the formula, “Aocle, aole 1 pau ku'u loa,” My
stature is not yet entirely submerged. This he continues to re-
peat until the water covers his head and chokes his voice.
This is supposed to symbolize the approaching death of the
vietim.

4—“KA LAWE MAUNU.” The maunn, or article taken
from the intended vietim to be used in the incantations to cause
his death, must be burned in a fire of akia (Wikstroemia), for
three nights in succession. On the last of these nights, which
should be that of “Kaloa-pau,” the 26th night of the lunar
month, the ashes are carried to the sea and thrown in. This
ceremony is called “ka lawe maunu”, the carrying of the
maunu. The death of the vietim is expected to follow in from
two to four days. ‘

5—“KA HOOUNAUNA,” the sending, that is of a mes-
senger of death, into a person. This will be more fully ex-
plained in connection with the prayer used for that object.
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6—“KA APO-LEO,” voice-catching, the art of catching
and destroying the voice of a person.

T—“KA PO’I UHANE,” spirit-catching, the art of catch-
ing one of the two spirits of a person and shutting it up in a
drinking gourd for ransom, or, more generally, to be crushed
in the fist of the kahuna and eaten at once by him and his
client. This is usually done in the early part of the night,
when sleep releases one of the two spirits of every individual,
and it begins to wander at large in dreamland. With the
death of this spirit, the death of the other, as well as the body
of the victim, may be looked for mnot long after.

8—“KE KAUOHA,” the command. A person fearing
that some particular thing is liable to injury or theft, utters
a prayer somewhat as follows: “O ye sun and moon, O ye
stars of heaven, O ye winds of the gods, and thou, o Uli, guard
ye this article. If anyone disturbs it, bite his hand.” This
prayer is the “kauoha,” or command, given to the above pow-
ers who, in the old Hawaiian system, were regarded as consti-
tuting a sort of petty police force to watch for and spy upon
any who might make too free with little things belonging to
another. When we consider that the worship of the heavenly
bodies has occupied so important a place among other nations,
it seems most extraordinary that among the Hawaiians they
were treated with so little respeet, and were addressed as fit
only to be commanded to do the work of inferior policemen, or
wateh dogs.

9—“KA ONL” the writhing, a form of anaana, in which
the kahuna makes his body writhe like an eel and thus starts
an influence which causes his vietim to writhe in pain.

10—“NA KAMA PE’A)” the crossed lines, a form of
anaana in which the kahuna marks two lines crossing each
other on the ground, utters a prayer and runs away. The
person who steps on these lines will have a sprained ankle, a
sore, or some other serious trouble with his foot or leg.
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11—“KA HOUPUUPU,” giving false alarms so as to
secure a person’s death. To do this, the kahuna, on meeting
an acquaintance, enters into conversation with him, in the
midst of which he suddenly breaks out with the exclamation,
“Auwe! o (mea) keia.” Hullo! here is (blank), giving the
name of his intended vietim., With systematic planning he
continues this sort of work with many whom he meets. In
due time it is reported by one after another to the vietim
that he was seen at these various places. At first he declares
that he was not there to be seen by the kahuna, but at length
the suspicion that it must have been his wraith that really did
thus appear grows to be a terrifying conviction on his part
which leads to serions illness, if not actual death. The follow-
ing is the prayer:

HE PULE KA’LA.

Ia e, e Nuu, ikaika, e Nuu.
Ilalo, e Nuu;

Tluna, e Nuu;

I ka lewa, e Nuu;

I ka papa-ku, e Nuu;

I ka pilipili, e Nuu;

E Nuu, i na wahi a pau

I kahi i waiho ai o na hua-olelo ino a pau,
Ka anaana, ilaila oe, e Nuu;

I ka pule kuni, ilaila oe, e Nuu;
I ka hoopi’opi’o, ilaila oe, ¢ Nuu;
I ka lawe maunu, ilaila oe, e Nuu;
I ka hoounauna, ilaila oe, e Nuu;
I ka apo-leo, ilaila oe, e Nuu;

I ke po’i-uhane, ilaila oe, e Nuu;
Ke kauoha, ilaila oe, e Nuu;

I ka oni, ilaila oe, e Nuu;

I na kaha-pe’a, ilaila oe, e Nuu;

I ka houpuupn, ilaila oe, e Nuu;
A make no ka lele mua ia Nuu.
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Elieli kapu, elieli noa.
Amama, ua noa.

A PRAYER FOR PROTECTION.

To thee, O Nuu, O Nuu, be strong.

Downward, O Nuu;

Upward, O Nuu;

To the region of the floating clouds, O Nuu;

To the solid ground, O Nuu;

To the steep sides of precipices, O Nuu;

To all places whither the words of eursing have been carried,

The “anaana,” thither go thou, O Nuu, to deliver us:

To the prayer with burning, thither go thou, O Nuu;

To the black art of the seashore, thither go thou, O Nuu;

To the earrying of the “maunu,” thither go thou, O Nuu;

To the sending forth of a messenger of death, thither go thon,
O Nuu;

To voice-snatching, thither go thou, O Nuu;

To spirit-grabbing, thither go thou, O Nun;

To the command to spy and bite, thither go thou, O Nuu;

To the writhing incantation, thither go thou, O Nuu;

To the magie crosses, thither go thou, O Nuu;

To the false alarms inspiring fear, thither go thou, O Nuu, to
deliver us;

Till the first fleeing culprit is destroyed by thee, O Nuu.

Finished—the tabu. Finished—It is free.

The tabun is lifted, removed.

The following “pule anaana,” obtained from Kaukeanu of

Kohala, Hawaii, Dec. 19, 1892, is addressed by a professional
“kahuna anaana” to Uli, the goddess of ceremonial observance.
She is the chief of those gods invoked in prayers of this class
and her name must always appear to make the prayer regular
and complete. The “akua-kii” referred to is a nameless god
whose image was placed in a “heian poo kanaka,” one where
human sacrifices were offered. Wakea and his wife, Papa, are
usunally represented as occupying a place on the “papa kun,” or
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solid ground; but when Wakea was sent on errands of death,
he descended, as in this prayer, deeper even than the abode
of Milu, in the lower world. On such occasions Wakea becamne
an “akua hoounauna,” one who was sent into the body of a
person to destroy it, which was never true of Papa.

The attitude of a “kahuna anaana” in prayer is on his
hands and knees with his face near the ground. This may
be seen, true to life, at the Bishop Museum, in the person of
old Kaohimaunu, formerly a kahuna of this class. My broth-
er; Dr. N. B. Emerson, got him to pose in this position for his
photograph, taken by Mr. C. ITedemann. The result was so
successful that he was persnaded to again assume the same
attitude for the life-sized figure by Allan Hutchinson in the
Bishop Museum. The prayer must be delivered in one uninter-
rupted breath. Should the kahuna stop to take breath before
the completion of the praver, or should the silence about him
be broken by any other human voice or sound produced by an
animal, the prayer would be declared a failure, and it might
go hard with the person or thing that caused the interruption.
The concluding words, “Amama, ua noa. Lele wale aku la,”
may be thus paraphrased. The solemn hush is over. We are
now freed from the awful restraint of enforced silence. The
prayer, like a well-directed arrow, takes its flight straight for
the bull’s eye.

HE PULE ANAANA.

E Uli, e akua-kii,

Nahv’a ma ka puu ma kahi haiki,
I pau pu me ke a iwaho,

Fia mai ka makana,

He kanaka,

He ’a wawae loloa.

Ke iho aku la ilalo,

I o Milu la,
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Tlalo aku i o Wakea la.
Amama, ua noa.
Lele wale aku la.

A PRAYER TO CAUSE THE DEATH OF A PERSON
BY SORCERY.

O UL, and thou, image of a nameless god,
Bite his throat where it is slender;
Destroy it and wrench out the jawbone.
Here is thy gift, a man,

A long legged fish.

He descends,

He goes down to Milu,

And yet deeper, down to Wakea.

The hush is ended. Tt is free.

The prayer takes its flight.

THE “KAHOUNA KUNL”

When a person dies under suspicious circumstances, it be-
comes the duty of one of his family, or a near relative, to con-
sult a “kahuna kuni” to determine the cause of his death.
* characterized by the
number of pebbles (iliili) used in their incantations. These
numbers are 25, 28, 36 and 42 respectively. These iliili are
carefully kept by the kahuna wrapped up in a “kapa kahuna,”
such as the “ouholowai,” ‘“ekahaloa,” “puakai” and others, in
a place of safety where they will not become eceremonially
defiled (haumia). Generally they are put in a coconut shell
(puniu), or gourd (hokeo), and suspended to the side of the
house, for if they were put in a trunk it would defile them
for any one to sit on the trunk. The kahuna takes the iliili
and kapa out of the hokeo or puniu, which he leaves behind
and goes to the house where the sick person or corpse is. He
places the iliili on a clean new mat, covers them with the kapa
and offers a prayer to Uli, stating the facts of the case and
asking Ul to take vengeance on the guilty person who caused

There are five classes of “kahuna kuni,
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the death or sickness of the vietim. He then takes something,
known as a “maunn,” from the person of the deceased, a lock
of hair, a tooth, a pairing of finger nail, or some vomit or other
excreta, positively assuring his client that during one of the
following nights, namely “Ku-kahi,” “Ku-lua,” “Kukoln,”
or “Ku-pau,” that is either the 3d, 4th, 5th or Gth night of
the lunar month, when the moon is in the west; or during
one of the following nights, namely: “Kaloa-ku-kahi,” “Ka-
loa-kn-lua” or “Kaloa-pan,” that is either the 24th, 25th or
26th night of the month, when the moon is in the east, the
gnilty one would die. The class of kahunas using 42 pebbles
have an advantage over those using a lesser number, from the
fact that their iliili eause death on the night known as “Kane,”
the 27th of the month; and that of “Lono,” the 28th of the
month, in addition to the seven nights mentioned above. On
" secured from
the deceased, as already deseribed, and hides it in the water

leaving his elient the kahuna takes the “maunu,’

that his vietim is to drink, in his food, in his pipe, with his
tobacco, or buried in the road where his vietim will travel.
This is followed by a “pule anaana,” or prayer, addressed to
Uli, Kane, Kanaloa, Pele or Kamohoalii, in which the death
of the vietim is invoked in a horrible, sometimes in a blood-
curdling fashion. The kahuna’s fee is paid, either wholly or in
part in advance, and must be nothing less than fifty dollars.
Sometimes much larger fees are paid; even as high as three
_hundred dollars.

The following very remarkable prayer was given to me by
the late Rev. S. E. Bishop, Mareh 15, 1892. . It was reduced
to writing by his mother, who died in the year 1828, and the
original manuseript, now in my possession, is in her hand-
writing. It is a prayer by a “kahuna kuni,” addressed to Pele,
who is his “aumakua,” or ancestral god. Tts object is to
destroy the evil-doer, the rival kahuna, who by his black art
has caused the death of a well-known person by whom, it is
claimed, no offence justifying such a fate has been committed.
“Slain by a god,” the prayer says, vet the punishment falls



on the kahuna who was the party responsible for ineiting the
god to commit the murder. This god had no option in the mat-
ter. He simply had to obey the command of his master, the
kahuna.

In all prayers to Pele the closing formulae, “Amama, ua
noa,” ete., or “Elieli kapu,” ete., are omitted for the reason
that she can be addressed in prayer only by those related to
her, for whom she thus becomes an “aumakuna.” The “kuni”
prayer is only used after the “kuni” fire is lighted which must
be made of uhaloa wood. Upon it is thrown some “pupu-awa’”
and “opihi-awa,” and, inclosed in a wrapping of ki leaves, are
put some “pupu makaloa,” “kuna-paa,” “limu-kala” and “kalo-
lan-loa,” which are roasted in the fire as a preliminary to the
praver. This ceremony is limited to no particular night. It
may even be performed in the daytime. The word “I{u,” to
stand, is applied to any dry land where one may stand, and
thus becomes an appellation of Pele, who made the dry land.
This name for Pele should not be confused with that of Ku,
one of the four principal gods.

Holani is the god of agriculture. “Ku a Holani,” stand
as H.lani, i¢ an ancient expression meaning stand firm.

Hamoea is the principal goddess of those who practice
the art of massage. Her duty, like that of a physician, was
to help those who were ill to recover their health; not to
destroy life. She is supposed to have presided over those
who attended the vietim in his last hours, and thus to be able
to give definite information about the nature of his malady
and the cause of his death. After all the other gods concerned
have given their verdict of the guilt of the offending kahuna,
her approval of the death sentence seems to be considered as a
fitting close to the prayer.

Lono is one of the four principal gods of the Hawaiian
pantheon. Ounly on the 28th night of the lunar month, called
in his honor, “Lono,” is he appealed to in prayer by the “ka-
huna kuni.” No wonder then that he had failed to notice
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what deeds of darkness had taken place on some other night
of the month.

To understand the reference to the sands of Mahinahina
and those of Heihei, the following story will be of interest.
These sands were brought by ocean currents from Kahiki to
Hilo, Hawaii (“Hilo one,” sandy Hilo), thence to Kahului,
Maui. They filled up the straits that formerly separated East
from West Maui. From Maalaea Bay they kept on their way
to Molokai where the stream divided in two, one portion travel-
ing along the southern coast and the other along the northern
coast of that island, touching at Halawa, at a point known
as Kauhuhu, where it is called the “Sands of Mahinahina.”
Some of the same sand went on to Heihei, a few miles to the
west. Between these “Sands of Mahinahina” and those of
Heihei there exists a peculiar sympathy. TIf a fisherman from
the populous village of Mahinahina wishes to fish on the good
fishing shoals of Heihei, where there are no people living, he
would naturally want to know whether there were any surf
there to interfere with his plans. It is a well-known fact
that when the surf is high in one of these localities the same
conditions prevail at the other. Hence the old proverb, “Ke
one o Mahinahina kapi ka wai ma Heihel.” The Sands of
Mahinahina sprinkle water on those of Heihei. Another say-
ing is, “ITe one mana keia,” This sand has supernatural power.
It has seen the former home of the Hawaiian race, has traveled
extensively and is a fit witness to testify in this case. The
various forces and features of nature are ealled upon for their
testimony; such as the thunder, the earthquake, the rain, the
winds, the surf, the heavens, the earth, the mountains and the
ocean. These are all, as it were, deified and considered as
allies of Pele. The language of this prayer is highly figurative
and archaic. Things are hinted at with great brevity of words,
so that a literal tramslation would in many ecases convey no
meaning. There is one curious expression that may well re-
ceive our attention, namely, “Muka” ha, a pa, a pa ka lani e,”
Snap then your jaws until the sound reaches the heavens. The
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expression “muka’”’ is applied to the act of tightly compressing
the lips between the front teeth and suddenly opening the jaws
so as to let the air forcibly rush into the mouth. This is an
appeal to a power above. If the heavens hear the call and
return an approving answer, then the death of the guilty one is
assured. The answer returned to this appeal was the vivid
lightning flash illuminating the heavens. “Muka’ must be
distinguished from “muki’,” the squeak or jibber of the lapu or
ghosts. To produce the sound known as “Muki’” the lips are
puckered as for a kiss while the air is foreibly drawn in to
produce the sound.

HE PULE KUNI

E Ku e,

Napenape ka hau-hala i make ai,
Ke akua 1 make ai;

Ke akua na’e 1 make ai.

Ua hana’ku ka hale;

Pa’i ka hekili;

Nu ke ola’i;

A pa ka lani.

E ka ua, na Ku;

A e Holani,

E ka lani e,

O Hamoea,

Ke wehe’a mai;

Ua wehe’a ka lani e,

Ka po, e Lono e,

A hano oe,

A hano oe ia Pikanala’-a-ka-ua.
E Ku, e Holani, e ka lani e, o0 Hamoea,
Ke wehe’a mai i lani e.
Kukulu aku au,

Kaha kou kuku i ka ipn wai.
Kukulu o Ku,

Kana kapa ka pahu.
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Ka ipu wai,

O ku ma kunalo’u ka la.

Aha makani akea,

A hana ka ua.

Ke one o Mahinahina

Kapi ka wai ma Ileihei,

O pele honua mea,

Kau honua nei, Pele honua mea,
Makua ia ka lani,

Muka” ha, a pa, a pa ka lani e.
Ka ua, na hu’a Holani,

E ku a Holani.

E ka lani e, o Hamoea ke wehe’a mai.
Ke a mai la ka lani;

Hekili kona pahu.

Wehe’a mai ka honua;

ITe ola’i kona pahu.

Wehe'a mai ka mauna;

Ka kuahiwi kona pahu.
Wehe'a mai ka moana;
Kaiko’o kona pahu.

E ku a Holani.

E ka lani e,

O Hamoea ka wehe’a.

A “KUNT” PRAYER (A PRAYER WITH FIRE).

O Ku,

Unproven is the guilt of him who died,

Slain by a god;

Yea verily, slain by a god.

ITe has built his house;

The thunder has rolled;

The earth has quaked;

Their testimony to his innocence has reached to heaven.
O thou rain, gift of Ku;

And thou, Holani, god of agriculture;
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O ye heavens,

And thou, Hamoea, goddess of the massage,

Ye all are his witnesses.

The heavens have declared for him.

If during thy night, O Lono,

Thou didst fail to see;

Surely then it was on some common night, not thine, that this
deed was done.

O Ku, Holani, ye heavens; and thou, Hamoea;

The evidence is now clear as the dawning light.

As T present the case

The evidence will flash before your eyes.

When Ku gives testimony

The garment of the guilty kahuna will become his coffin.

With the testimony of eye-witnesses,

The death sentence will not be delayed.

Ye winds in your wide circunit;

And you, ye rains, present your testimony.

Ye magical sands of Mahinahina,

In close sympathy with those of Heihei;

O Pele, maker of the earth;

And this thy earth, O Pele,

Nursed by the heavens,

Snap then your jaws until the sound reaches the heavens.

Ye rains, ye fruits, the gift of IHolani,

Stand as Holani.

O ye heavens, Hamoea now gives her testimony.

The heavens are ablaze with their verdict;

The thunder shall be his coffin.

The earth gives its verdict;

An earthquake shall be his coffin.

The mountains give their verdiet;

The mountain ridges shall be his coffin.

The ocean gives its verdict;

The raging surf shall be his coffin.
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Stand as Holani.
O ye heavens,
Hamoea approves the death sentence.

“HE PULE HOQUNAUNA.”

A PRAYER TO SEND A MESSENGER OF DEATH INTO A PERSON.

The following is a portion of the English translation of
this prayer which was obtained in Kalaca, N. Kona, Hawaii,
in 1888. To give an adequate treatment of this important
branch of Hawaiian kahunaism would require much more time
than we can devote to it in this paper.

O Lono,

Listen to my voice.

This is the plan;

Rush upon and enter;

Enter and curl up;

Curl up and straighten out.
The petition is offered, ete.

As an instance of the carrying out of such a prayer T will
briefly tell the story of the Hawaiian who for many years
supplied the Voleano House with sweet potatoes, raised at his
home in Kau. When a young man he incurred the enmity of
another native who hired a “kahuna hoounauna” in Hilo to
cause his death. This kahuna accordingly sent his messenger
into the body of a shark and thus attacked his vietim while
fishing in the sea. The poor fellow fought the shark with
blows of his fists aimed at the shark’s eyes. One hand was
bitten off in the unequal conflict and then the other. Still the
struggle was kept up by the man who continued to kick the
shark in the eyes with his uninjured foot. All this time he had
slowly retreated towards the shore. In a fainting, unconscious
state, he was finally picked up by his friends at the shore,
throungh whose careful nursing and the application of native
medieinal herbs he recovered from his wounds and had two
good stumps of arms and a brave heart left him to fight life’s
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battles. He married the true-hearted girl whom he had loved
and became the father of a large family which he supported
by his own industry and hard work. As he told me the story
he laid the blame not so much on the shark as on the kahuna
who sent his messenger into the shark and compelled him to
do the eruel work.

The following prayer, secured for me by the late Rev. J.
B. Bicknell, is addressed to Oni, the god of the ground and all
things planted in the ground. There he lives and appears in
the form of a ko’e, or mud-worm, but only in his quality as a
god does he receive the name Oni. It is not any particular
worm that is thus addressed, but the concept mud-worm, all
the creatures of this species, who are ever moving about in the
damp earth and thus collectively are suposed to wield a mighty
power. This power can be invoked to cause the death of the
offender who has done mischief to the eultivated patch of the
aggrieved party, and the latter, without calling upon a profes-
sional, can himself pray the eculprit to death. The word
“oni” is the verb, to move, as well as the name of the god.
In the former sense it oceurs eight times and in the latter sense
six, in this prayer. This play on words is a characteristic of
ancient Hawaiian poetry. The god, in his innumerable repre-
sentatives, is called upon to exert his power by moving through
the length and breadth of the field. He is to move to the
east and the west because the sun which has such an influence
on growth moves in that direction.

Ia oe, e Oni, ikaika, e Oni.

Omni ia imua, oni ia 1 ka loa; oni ia i ka laula;
Oni ia i ka hikina; oni ia 1 ke komohana, e oni oe.
E oni a make ka laa mua,

A make, ke kanoha;

I ka la, i ke ao panopano, i ke ao opua;

I ka makani pa lauwili,

A make ke kolohe ia oe, e Oni.

Lawe ia mai ka inoa i lilo ia Oni,






