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Light in the Queen’s Garden: Ida May Pope, Pioneer for Hawai‘i’s Daughters, 
1862–1914. By Sandra E. Bonura. Honolulu: University of Hawai‘i 
Press, 2017. x + 319 pp. Notes. Illustrated. Index. $32.00 cloth

In her book, Light in the Queen’s Garden, Sandra Bonura introduces us to Ida 
May Pope, a “guiding light for Hawai‘i’s daughters” (p. 4) who tirelessly advo-
cated for improvements in Native Hawaiian female education and social con-
ditions at the turn of the twentieth century. The strength of Bonura’s book 
lies in its straightforward, chronological narrative of the tumultuous final 
years of the Hawaiian nation, the brief Republic of Hawai‘i, and the early 
years of American occupation as seen through Pope’s eyes. This is an impor-
tant intervention. The vast majority of historical literature on this time period 
covering Americanization privileges white male perspectives. Bonura’s work 
adds a new, complex layer to this process. With access to rare and rich primary 
sources, the author portrays Pope as a compassionate “pioneer” and hero 
dedicated to improving the livelihood of Native Hawaiian women by increas-
ing their access to educational and professional opportunities and socializing 
them to white middle-class culture. Whether Pope was battling entrenched 
patriarchy, personified in Charles E. Bishop, or lobbying for financial support 
for her educational and social welfare programs, Bonura effectively casts Pope 
as a persistent and dedicated force, fighting to improve the lives of Native 
Hawaiian girls in the ways she thought best. More broadly, Light in the Queen’s 
Garden helps us to better understand the mindset and conviction of white 
female Progressives in Hawai‘i—how they saw the islands’ Native population 
in chaos and in need of structure and order. These reformers, like Pope, were 
ambitious individuals with a strong sense of purpose for improving the lives of 
others through education and social policies grounded in empirical research. 
As such, Bonura’s examination of Pope represents an important develop-
ment in understanding how white female Progressives actively contributed to 
the Americanization of Native Hawaiians at the turn of the twentieth century.

Despite these significant contributions, a critical history Light in the Queen’s 
Garden is not. Instead, Bonura’s book represents a celebration of Pope’s 
life in Hawai‘i as a white-mother savior helping a downtrodden, vulnerable 
native people. While Bonura certainly amassed an impressive collection of 
letters and documents, her book lacks the historiographic depth necessary 
for situating the life and actions of Pope with those of other white Ameri-
can female Progressives of her time. Bonura depicts Pope in the ways she 
herself would have wanted to have been remembered: a motherly matron, 
considerate friend, a champion of causes for Native Hawaiian women, and 
devoted sister. Missing is a critical discussion of how Pope’s life and career 
as a single, evangelical, college-educated, white woman school administrator 
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from the Midwest during the Gilded Age and Progressive Era affected her 
teaching strategies and ethnocentric understandings of her Native Hawaiian 
students. Bonura does briefly cover Pope’s early life and educational back-
ground but her discussion fails to explore how macro developments—west-
ern spread of evangelicalism, settler expansion and conquest, the profes-
sionalization of teachers and teacher-training, the rise of social science and 
empirical research, and the expansion of higher educational opportunities 
for women—would have shaped and informed Pope’s views on race rela-
tions, gender norms, instructional practices, her educational philosophy, and 
reform. Inclusion of such a discussion would have helped readers understand 
how the intersections of race and gender dictated the educational and profes-
sional opportunities for women of color during these years. It would have also 
helped explain how both race and gender influenced the ways in which Pope 
conceptualized the abilities of Native Hawaiian women and defined success 
for “her girls” at Kamehameha Schools and Kawaiaha‘o Seminary. As a result, 
inclusion of these larger historical trends would have revealed Pope to be a 
much more complicated figure who supported U.S. imperial interests and 
introduced American racial hierarchy and gender relations—similar to the 
efforts of Thomasites in the Philippines at about the same time.

Bonura’s selective use of her primary sources also requires comment. 
While Bonura claims the Kamehameha Schools’ archives were the “most 
important resource” for her book, she leaves out important parts from Pope’s 
annual reports that suggest her to be a rigid, authoritative individual fixated 
on order and efficiency. Bonura overlooks several examples of how Pope 
saw and understood the world through strict binaries of good-evil, cultured-
uncouth, savage-civilized, backward-progressive, especially when it came to 
Native Hawaiian culture and history. Curiously lacking are instances of Pope’s 
infatuation with instilling gendered white-middle class norms and behaviors, 
to the detriment of her students’ Native identity and culture, as well as any 
discussion of her involvement in Hawai‘i’s eugenics movement. Also, Pope’s 
efforts to “ensure a satisfying career and independence for Hawaiian women” 
through manual training and domesticity eerily resembles the attitudes and 
policies in place for Native Americans in federal boarding schools (Carlisle 
and Haskell), and for African Americans in industrial education academies 
(Hampton Institute), that promoted racial uplift through manual labor and 
reinforced white supremacist notions of second-class citizenship and limited 
opportunities for nonwhites.(p. 219) Instead, Pope is lionized as a selfless, 
white crusader who fought for Native Hawaiian women who could not do so 
for themselves.

Despite these critiques, Light in the Queen’s Garden represents an important 
contribution to the social history of Hawai‘i by deepening our understand-
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ing of the role white women played in the Americanization of the islands. 
This book will also spark fruitful conversations and critical reflections on the 
broader influence of white Progressives in Hawai‘i at the turn of the twentieth 
century.

Derek Taira 
Assistant Professor of History and Educational Policy 
Dept. of Educational Foundations 
University of Hawai‘i at Mānoa 
Honolulu, Hawai‘i

Return to Kahiki: Native Hawaiians in Oceania. By Kealani Cook. Cam-
bridge: Cambridge University Press, 2018. xiii + 255 pp. Glossary. 
Bibliography. Notes. Index. Cloth, $49.99; cloth

Over the past decade, Hawaiian historiography has seen a re-appreciation of 
developments in the Islands during the nineteenth century, and a move away 
from the fatal-impact discourse of the previous decades that cast them merely 
as a prelude to the American occupation of the archipelago.

One important aspect of those nineteenth century developments that 
many previous scholars have missed is the intense re-establishment of con-
nections with the rest of Oceania that happened during that period, with 
hundreds of Hawaiians visiting and sometimes settling on other islands, most 
of them as sailors on Western ships. While these only very rarely left any writ-
ten records of their lives and interactions with other islanders, three other 
sets of Hawaiian travelers and sojourners in Oceania during the nineteenth 
and early twentieth century did.

The first of them were native missionaries of the Hawaiian Missionary 
Society who worked primarily on the Gilbert Islands and the Marquesas from 
the 1850s to the early 1900s. The second were Hawaiian diplomats sent by 
King Kalākaua to Sāmoa in 1886–1887 in order to lay the groundwork for 
a pan-Oceanian confederation. The third was a retired Hawaiian statesman 
and entrepreneur who went on a round-trip of Oceania in 1907. In Return to 
Kahiki: Native Hawaiians in Oceania, Kealani Cook recounts and analyzes their 
stories, based on archival materials and newspaper articles in both Hawaiian 
and English.

As implied in the title, Hawaiian voyages to other Pacific Islands in the 
nineteenth and early twentieth century were much more than just overseas 
adventures, but in fact re-connections to the islands in the south that fig-


