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Abstract

Thailand’s Deep South is linguistically complex, with five languages (Patani Malay, Standard
Thai, Classical Malay, Standard Malay, Arabic) and three scripts (Thai, Arabic-based Jawi,
Roman-based Rumi) in active use. This study provides an overview of the linguistic landscape
of the region, followed by an interview-based analysis of Patani Malay speakers’ complex
ethnic identity as reflected in their use of and attitudes toward each language and writing
system. It concludes that each language and script occupies a unique domain, underlining the
social reality that Patani Malay speakers possess multiple identities. The Patani Malay language
reflects their Patani Malay ethnic identity. Standard Thai reflects their national identity as Thai
citizens. Classical Malay written in Arabic-based Jawi script and Arabic reflect their Islamic
identity, while Standard Malay written in Roman-based Rumi reflects their Nusantara ‘Malay
world’ identity.

Keywords: Patani Malay, writing systems, multiple social identities.
ISO 639-3 codes: mfa, tha, may

1. Introduction

The majority of people in Thailand’s Deep South, i.e. Pattani', Yala and Narathiwat Provinces, as well as the
Thepha, Na Thawi, Chana, and Saba Yoi Districts of Songkhla Province, are Patani Malay mother tongue
speakers, numbering 1,421,173 people (National Statistical Office 2010). Autonyms used by Patani Malay
people include /oye nnayu/, /oye nnayu ttaniy/ and /oye mwlayu/, where /oye/ means ‘people’, /ttanin/ refers
to the Pattani region, and /nnayu/ and /mwlayu/ both connote ‘Malay’. Thai is the national language, and
spoken and written Malay, as well as Arabic, are also in use in this region. Yamirudeng (2017) describes the
complexity of the relationship between languages and identity in the Deep South the following way:

[The Patani] Malay language is a key to Malay ethnic identity but, because it is stigmatized by the dominant
[group], the relationship to it is paradoxical. Because these Malay Muslims were aware of their position as a
subordinate group in society, for them speaking Malay and Thai is a strength, but speaking only Malay is
seen as a weakness. (p. 65)

It is obvious that Patani Malay is not the sole language forming a constituent of Patani Malay social identity.
A larger view of the role of various languages and scripts in this multicultural region is therefore needed. In
addition to linguistic identity, a major issues of concern in this region includes chronic under-achievement in
school (Premsrirat 2015). Patani Malay is the predominant mother tongue but is not officially accepted or
used in education. As a consequence, Patani Malay-speaking students have the lowest scores in National
Testing because compulsory education is in Thai. Some government officials and academics feel that the

' This paper follows the spelling convention Pattani for the geographical area and Patani for the people and their

language.
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issue of identity and the existential threat to the Patani Malay language and culture are among the main
causes underlying current political unrest in the Deep South (National Reconciliation Commission, 2006). At
the same time, the ethnic language and culture are declining at a rapid rate in urban areas where code mixing
and language shift are rampant (Masor 2018). Even in rural areas the younger generation is using Patani
Malay more infrequently while Thai is increasingly used as a result of education policies and the mass media
(Premsrirat et.al. 2008). This puts the Patani Malay language under considerable threat, leading to “ethno-
linguistic angst” (Joll 2013:1) and a collective lack of self-confidence within the language community.

The purpose of this study therefore is to examine how the use of each language and script reflects Patani
Malay social identity. After describing the background situation of language and script usage for the Patani
Malay community in southern Thailand, a brief overview on previous studies on the relationship of language
and script to identity will be given. Qualitative research is carried out through oral interviews, participant
observation, and documentation. The results from the analysis of the interviews show how the different
languages and scripts reflect the multiple components of the Patani Malay identity. The final discussion
concludes that the Patani Malay community possess a layered identity, as reflected by the languages and
scripts used in the area. Patani Malay and spoken and written Standard Thai reflect their Patani Malay ethnic
identity and Thai national identity, respectively, written Classical Malay rendered in the Arabic-based Jawi
script reflects both their Islamic and ethnic identity, while Standard Malay using a Roman-based orthography
called Rumi script reflects their general Nusantara ‘Malay world’ identity.

2. Languages and scripts used in Thailand’s Deep South

Five languages (Patani Malay, Standard Thai, Classical Malay, Standard Malay, Arabic) and three scripts
(Thai, Arabic-based Jawi, Roman-based) are in active use by a large number of people in Thailand’s Deep
South. Patani Malay is the mother tongue of most people, encompassing 83% of the overall population, and
in active oral use (Premsrirat 2010). It is widely used in various contexts, such as in conversation with family
and friends, and among Patani Malay speakers in schools, mosques, markets, coffee/tea shops, offices, etc.
Patani Malay phonology and syntax as found in Islamic documents differ from both Classical Malay written
in the Arabic-based Jawi script, and from Standard Malay, the national language of Malaysia, using the
Roman-based Rumi orthography (Premsrirat & Samoh 2012), see section 2.2.

Standard Thai as the national language is a second language for most people in the area. It is the
medium of instruction as well as the language of textbooks in schools and universities. It is widely and
almost exclusively used in radio, television, newspapers, etc. and is very important in the work domain.
Areas of daily use include markets and government offices (including provincial halls, district offices, police
stations and hospitals). Thai has a growing impact on Patani Malay in that a “mixed language” integrating
components of Thai and Patani Malay is becoming more commonly used in daily life, especially among
people who live in urban areas and those who have regular contact with government agencies, educational
institutions and the mass media (Premsrirat et al. 2008). Some young urban Patani Malay people now use
more Thai than Patani Malay.

The majority of the population in this area are Muslims, which is why Arabic as the language of the
Qur’an is used in religious domains and for some classes at local universities. In addition, Arabic is used for
writing mosque names, school names, etc. The oral and written use of Patani Malay, Classical Malay and
Standard Malay is described in the following three sections.

2.1 Use of Patani Malay

Patani Malay has no traditional writing system but is often found written in informal Thai-based or Roman-
based scripts. It is also used as an oral medium of instruction in a variety of Islamic educational institutions.
The oldest of these institutions are the Pondok schools, where the teaching is based on textbooks (kitab)
authored by Islamic scholars®. Pondok students usually are teenagers or adults, and only religious subjects
are taught. Most villages have a Tadika (shortened from Taman Didikan Kanak-Kanak) school, which
provides basic Islamic learning in the evenings and weekends for children aged 5 to 12. Teaching materials
and textbooks mainly come from the Pustaka, the local organization that is responsible for Tadika schools,
although some are provided by the Thai Ministry of Education. In recent years, private Islamic schools have
grown in popularity. There, Patani Malay children study both an Islamic track and a secular academic track

2 Such as Sheikh Daud Al-Fathoni and Sheikh Ahmad Al-Fathoni.
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(similar in content to Thai government schools), at the primary or secondary levels. In these three
educational contexts, Patani Malay is used to explain subject content and for interaction between learners
and teachers because it is the language that both learners and teachers understand best.

Since local people know the Thai language and script from the compulsory education system, Patani
Malay village signs are often rendered in Thai script. The example in Figure 1 shows the Patani Malay name
of the village, /binya limd/ ‘five wild longan trees’ in Thai script and /banjar lima/ in Standard Malay (Jawi
script), and the names of the Thai district, subdistrict, and province in Standard Thai (Thai script). Other

signs in the region feature other languages as well, including Standard Malay (Rumi script), Arabic, Chinese
and English.

Figure 1: Village name sign using three languages written in two scripts (photo by author)

PataniMalay

:3\ __ {Thai seript)

THUNENAND 3

atandard Malay
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Atandard That
[Thai soipt)

Patani Malay written in an informal Thai-based orthography can also be found in posts on popular
social media platforms, such as Facebook and Line. This is especially true of the younger generation who are
more familiar with Thai script. An example is shown in Figure 2.

Figure 2: Patani Malay written in Thai script on social media (used by permission)

7B alld 21%2 19:2

Q

#1519 gauil & Wwdvsug wuiviindaUansuigainanil
(& 2.) vapuquaLazdusfiududuasy aupunsnugy
dndraaed w9

MNUD VWD U10E WA WAWRE Ddup?

WIEAE WA LAE? DU AADUNRT ABULU AANRTY
aan ad1u Wil 1wheg Ba 1 whzuaua "wan”

g AT MeD waND Tus Uy, twhe 1nwad Yuane oo fian
Whzuaua unuaz fue po NMea WL LauD aaus Fua
g angya gxdaiiaun whzuaua aous 21la?
#Farllfoundiuaiinuda il #nuamnidaetviau
G

ifs 9nta P uasuanudaniy A urd

2.2 Use of Classical Malay

Classical Malay reflects Malay as it was used approximately 700 years ago, with an Arabic-based writing
system known throughout Southeast Asia as Jawi (Yusoff 2005). It is used for teaching the Islamic religion
(Paramal et al. 2015), such as traditional textbooks called kitab Jawi ‘current textbooks’ or kitab tua ‘old
textbooks’. There are also kitab kuning ‘yellow textbooks’ which were translated from Arabic textbooks or
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produced by Patani scholars. Kitab Jawi are used in traditional Islamic Pondok schools and also in private
Islamic schools in the higher grades (Sanawi level). In addition, Classical Malay is also used for Islamic
teaching at mosques in the communities. The text in figure 3 is Classical Malay in Jawi script, with Arabic
explanations in parentheses.

Figure 3: Sample page from a kitab Jawi (photo by author)
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To further complicate matters, people in Thailand’s Deep South also use Jawi script for writing what
they call “Standard Malay”. This is different from Standard Malay used in Malaysia in that features of
Classical Malay, Standard Malay, and Patani Malay are mixed together and written in Jawi script, based on
the individual’s linguistic repertoire and personal preference. People who studied only in Pondak schools
tend to use the Classical Malay style of Jawi, while those who studied in Private Islamic Schools tend to use
a mixture of Classical Malay and Standard Malay features when writing Jawi (Paramal et. al. 2015). Because
Jawi orthography has not been standardized, much of the public usage on signs and documents shows
spelling errors. For example, in the photo below, the word ‘office’ should be spelled <wsé /pojabat/, but on
the sign it is written <x\s¥ /ponjabat/, adding /n/ between the vowel /o/ and consonant /}/ and making the
word unintelligible.

Figure 7: Sign on bridge stating that the bridge was built by the municipal office (photo by author)

tnAuIasIua Uy

W.Fl.oeca

gazly olylaiys dilais

2.3 Use of written Standard Malay

Standard Malay is the national language of Malaysia and differs from Patani Malay in both phonology and
syntax. Patani Malay has received more influence from Thai, whereas Standard Malay has been influenced
more by English (Premsrirat and Samoh 2012). Phonological variation between these two languages can be
seen in in Table 1.
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Table 1: Phonological differences between Patani Malay and Standard Malay (Premsrirat & Samoh, 2012)

Patani Malay Standard Malay Meaning Phoneme correspondences
aye ayam ‘chicken’ /el - /al
make makan ‘to eat’ /el -/a/
boyo buaya ‘crocodile’ /3/ - /al, 13/ - /a/
suna: sunai ‘canal’ /a:/ - /ai/
haken hakim ‘judge’ /-n/ - /m/
oye oran ‘person’ N/ -/, el - lal

The syllable structure of Patani Malay and Standard Malay is often different as well. The majority of
Patani Malay words have reduced the first syllable to a lengthened onset in mono- or disyllabic forms,
replacing the original prefixes or prepositions in Standard Malay (Premsrirat and Samoh 2012), as illustrated
in Table 2.

Table 2: Morphonological differences between Patani Standard Malay (Premsrirat & Samoh, 2012)

Patani Malay Standard Malay Meaning
ssepa? torsepa? ‘accidentally stumble’
bbulu barbulu ‘hairy’

kkurgu? torkogut ‘shock’
ddale: di dalam ‘inside’
mmand di mana ‘where’

Standard Malay is used in textbooks for the Standard Malay language subject in Tadika schools, private
Islamic schools, and some government schools. For example, Tadika schools teach reading and writing in
Standard Malay using the Rumi script on a simple level, so that students are able to read and write words and
short sentences. Some schools teach additional subjects using Standard Malay materials, as seen in Figure 4.

Figure 4: Textbook produced in Thailand containing Standard Malay in Rumi script (photo by author)

AH SAY A

RUMAH SAYA Menulis dan membaca,
itempat Kosong supaya menjadi ayai:

Standard Malay is also used in various written and printed media found in the area, including signs and
billboards, as well as some documents that are issued by some government agencies such as the Southern
Border Provinces Administration Center (SBPAC), local health offices, hospitals, and local universities. An
example is shown in Figure 5.
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Figure 5: Sign with Standard Thai (top), Standard Malay in Roman-based Rumi orthography (middle and
bottom), and Standard Malay in Jawi script (lower middle) (photo by author)

3. Language and identity

The linguistic situation in the Deep South presents a classic example of diglossia (Ferguson 1959), especially
in terms of high and low language. Classical and Standard Malay, both of which are written and used in
textbooks, are regarded as high languages while Patani Malay is regarded as a low language because it is
mainly in oral use. Standard Thai, as the national language, also enjoys an elevated status. This extended
diglossia, as illustrated in Figure 6, impacts the way people perceive their identity. Identity is linked to
values and emotional significance (Schiipbach 2008:40). It encompasses the way individuals and groups
define themselves and are defined by others, and also how they relate to others on the basis of race, ethnicity,
religion, language, and culture (Deng 1995; Hogg & Abrams 1988).

Language is a key component of identity in that even a single linguistic feature can indicate membership
in a certain social group: “Language features are the link which binds individual and social identities
together” (Tabouret-Keller 1998:317). This is particularly the case for the ethnic identity of minority groups,
where the symbolic value of a separate language is seen as stronger than the actual language use (De Vos
1975:15). The script with which a language is written can also relate to identity, as in the case of the
Hindustani language being split into Urdu, written in an older Perso-Arabic script, and Hindu, in a more
recently-created Devanagari script after the partition of India (Agnihotri 2007). Similarly, in Serbian areas of
Croatia, the Latin-based Serbo-Croatian script, was replaced with an older Cyrillic script to assert Serbian
identity (Spolksy 2009; Sudetic 1993).

Figure 6: Extended diglossia in Thailand’s Deep South
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4. Methodology

The present study was conducted through participant observation in various cultural settings (mosques,
teashops, markets, etc.), documentary research (newspapers, books, radio and television broadcasts, etc.)
and, of special importance, interviews with people knowledgeable about the Patani Malay linguistic
situation. Therefore, participants were selected using purposive sampling; all of the interviewees were well-
educated (university degrees or advanced Islamic studies) and held respected positions in their communities
as teachers, religious leaders, professors, business people, government officials, politicians, etc. All
interviewees could thus be considered stakeholders in current discussions about cultural identity, social
cohesion, and the future of the region. Out of 65 people interviewed, 52 were native speakers of Patani
Malay (42 males, 10 females) while 13 were non-Patani Malay speakers (4 male, 9 female). The apparent
gender imbalance is partly the result of Patani Malay culture; a male interviewer would needs the female’s
family’s permission and would be required have a male member of her family member present at all times.
Even then, a female might hesitate to express herself. By contrast, many of the non-Patani Malay speaking
females were Thai government officials whose duties brought them into frequent contact with community
members. Detailed information about the interviewees can be found in the appendix.

The interviews were conducted orally using semi-structured questions by the researcher, a native
speaker of Patani Malay, asked in either Patani Malay or Thai, according to the participant’s language
preference. Of the 52 Patani Malay speakers interviewed, 29 chose to answer in Thai. It is unclear why so
many Patani Malay speakers chose to answer in Thai; they may have assigned the formal, academic
interview to the Thai language domain, or they were unsure of what Patani Malay vocabulary should be used
to discuss these academic concepts.

The interviews were recorded, transcribed and proofread by the researcher. Following King and
Horrocks’ (2010) principles for organizing themes, the text segments (defined as a unit expressing a
complete thought) were divided into thematic categories and coded in Microsoft Excel based on whether
such factors as ethnic identity, national identity, Islamic identity, and Malay world identity were mentioned.
It is not possible to examine the correlation between interviewees’ responses and gender, age, educational
backgrounds and occupations/positions, because this data was not collected.

5. Results

The evaluation of the questionnaires indicates that the different languages and scripts in use reflect ethnic,
national and religious identity. The five languages and three scripts are each indicators of a particular facet of
identity. There is a strong sense of ownership for Patani Malay, concern regarding its vitality, positive
attitudes towards Thai as the national language, while also having feelings of attachment to Standard Malay
language and script. Classical Malay written in Jawi script is strongly associated with the population’s
religion and is thus is held in high regard, manifest in concerns regarding obvious spelling mistakes due to
lack of a standardized orthography.

5.1 Patani Malay as a marker of ethnic identity

In the interviews conducted for this research, many Patani Malay speakers expressed strong views and an
elevated sense of ownership towards the Patani Malay language (here called Melayu), referring to it by such
terms as the language of our ethnic group, our first language, our local language, original language of us,
the language of our ancestors, our treasures, and our mother tongue, as shown below:

MyagdeasWARINE AU AR UL
We use the Melayu language for communicating within our ethnic group only. Science
professor, male, age 38

v a > " ' v o & >
ifdaulnefldnmwlne uilunimwinadeiuiagldnviuay

If Thai people are present, we speak Thai, but among ourselves we use Melayu. Retired
government teacher and local cultural expert, male, age 70
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aeuargiuidunwnaiu e Ansuezes mssumwiruaiheukivens) egiey o Alluaudfegamils
This local Melayu language is our original language because it is the language of our ancestors
and it is our heritage. Teacher in multilingual education program, female, age 37

floang fevzun ve Yoie flosiue Uewe 18Nz DBUS I8 9] V18190 Lo Byune fing
The local Melayu language is important because it is the language of our ancestors and it is also
our mother-tongue. Linguistic researcher, male, age 42

Possibly due to the view of Patani Malay as an expression of their own identity, the Patani Malay
interviewees were aware of and concerned about the vitality of the Patani Malay language. They feel that the
language is somewhat endangered, due to the increasing number of people speaking Thai and the mixing of
Patani Malay and Thai in spoken language, especially among younger people and people who live in the
urban areas:

ndunmaniing uanthu winadelwiBeuansialuse uassnazyanwiviesdutuiunwilng Fuiiligines wieauai
auunisslalldiSounvlnefazsey maeing dhazldmwilnerudmitunvmangyieaiy Fdwidng vesnwiuaigiin
onalifiagldmwmineuny wedesSeunvwangddnmsiieliifniinszuiumsanuazeiuFouniw uang viosiulsodna
Ands warannsaynefuauatoneulFegndlsiitym

I have seen among the village children that the new generation who studies in government
schools tend to speak the local language mixed with Thai words. This leaves the elders who
have not studied Thai confused, because the kids will use Thai loan words along with Malayu.
The more difficult words in Melayu are not known to these kids. They use Thai words instead.
Thus the kids must study Melayu with an academic approach so that the kids can understand
Melayu at a deeper level and can speak with their elders without problems. Tutor, male, age 25

5.2 Jawi script as a marker of religious identity

Jawi script appears to be a symbol of the Islamic Patani Malay community’s identity. The interviewees
associate Jawi script with Islam, Pondok schools, kitab (religious textbooks), the Qur’an, and the Arabic
language and script, which is sacred to them. For this reason, Jawi script has greatly influenced the people of
the region as a symbol of Islam and has high prestige.

antuiidinseyinudaeiansy fe anituleuny wiUsznnsanilvguesauluiuiidulngendeslfanud il
fivony LLﬁaﬂuﬁSEJmJaLuw%ﬁlamuﬁo{ﬁuammad'@Mﬂ

The institutions that still preserve the Jawi script are the Pondok. As for the majority of people
in the area, most of the parents send their children to study in the Pondok. And the people who
have studied in the Pondok have a strong identity. Primary Malay teacher, male, age 31

fouazungye N1g ine NMe U1ewe 813 U1e1we 21n1we (Buua) Ane. Jas &7 nuesun UMA  fAine Au ging @1
817 lowufs Uine fine

Most people would say that the Melayu language written in the Jawi script is our (Islamic)
religious language. When speaking of Jawi, Jawi is our identity. Private Islamic school
teacher, male, age 37

snwseidmivavluauimiaveusunaldidusnusiidfneinids udiaonndesiuinuasusemal Tausssuvomangiil
wszhimefwagidimnefituiiomaudaay udhsnusenddussnysmileutupmiu udfinvsanse

The Jawi script, for people in the South, is the most important script. And it is part of the way
of life and customs of the Melayu people in this area. If you speak about the Melayu people in
this area, you are talking about Islamic people. And the Jawi script is like the Arabic language
and the language of the Qur’an. Islamic studies professor, male, age 47_

5.3 Standard Thai as a marker of national identity

National standardized testing over the past decade shows that the Thai language abilities of Patani Malay
children are the lowest in the nation (UNICEF, 2018). This has led to questions of how Patani Malay people
view the Thai language, and whether they are motivated to learn it. Thus, the interviews included prompt
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questions such as “Is Thai important?” and “When do you use Thai?” The following quotations are
representative of the responses of most interviewees, indicating that fluency in Thai is necessary as a facet of
their identity as citizens of Thailand who need the language for economic, educational, and other practical
purposes.

-

Vg1 Fue $0u fne fous 3 0190 ity Faus fAne laz A Wifte3 Fue fne laz Aua Teusinize wiie3 Fue fine fe
we 3 U 1191we Tue Fauy nng fine g Az Usn g A @ dune gg fine Noue Wnuar Tuy

The Siamese language is necessary. We must be able to speak Siamese, because we live in
Thailand. We are under the authority of the Siamese nation. We must be good at using the
Siamese language, because if we need to go to hospital, or to the district office, we must speak

Siamese. Government official, male, age 30

fAReNYINaY msandeluaniuiisne liasdunhessmsdeiaauiisgeg ﬁagsam thunseludsawiig U f des
Tinwinelaediulng)

If we speak about work, communicating in various places, whether in government offices or in
other places that are nearby our homes, or in the larger society, we must use Thai most of the
time. University researcher, male, age 35

uewe Fue e Uads # glaneafine fine Nos1ue V19198 Tuy 7F U898 1e1x NeTIgaue U1819e AT¥151UNT Ui 8o
flous 06 A Fofl Buua LBURS Uu wones g 3 38f Ui Ue1we

The Siamese language is necessary. In our area Siamese is necessary, because Siamese is the
language of the government. The government language. It is necessary to know it. The Islamic

religion encourages us to be good at many languages. Linguistic researcher, male, age 40

5.4 Standard Malay and Roman-based Rumi orthography as a marker of transnational Malay identity

For the Patani Malay community, Standard Malay appears to be linked to the history of the greater Malay

world, giving them a sense of being “connected” or “linked” to a larger transnational group, as shown below.
Tuusunendeunmwsiifiunwndn diladesiifinnudidy ufldviouingnung fu Beusiulssmaondeuls wu
wiande Sulafide wildnmengiituitaly
In the ASEAN context, Rumi (Standard Malay) is the main language. Rumi is important. It's an
advantage to know Rumi. It connects us with ASEAN countries such as Malaysia, Indonesia,
where they all use Rumi. History professor, male, age 45

3 A

awnangiitudunin egduimnsuausidannads nnsdiiteedeuduauniade dulald  dusiniwiiay

anun9n Weuldias WinthuinadeiarluBsuiinadetusoninfedldtugiugd

Melayu Rumi (Standard Malay) is very necessary. Remember that the southern boundary of
Thailand connects to Malaysia. If our children know Rumi, they can connect to Malaysian and
Indonesian people. If we know the language, we can be connected. Today, many students are
going to Malaysia for study so they should learn basic Rumi. Government researcher, female,
age 47

lufestufithinldnmentinnnd wiangsiduiianudd Wdeulssduiusfuusemalndifes  Tanuangioliissme
e dula linwwangsdildunsmenisvean

In this local area, we use the Jawi language more but Melayu Rumi (Standard Malay) is
important and it is used to link with neighboring countries in the Malay world such as Malaysia
and Indonesia. They use Melayu Rumi (Standard Malay) as the official language. Retired
professor of Malay language, male, age 67

5.5 Language and script as an expression of human rights

Much of the political discourse surrounding the unrest in the south makes reference to human rights in
general, and cultural rights in particular. Some of the interviewees see the use of Patani Malay language as a
right, as indicated by the following remarks given in response to the prompt, “If the government did not
allow people to speak Patani Malay, what would you think?” The interviewees felt that if they were
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forbidden to speak their language, they would be angry or feel that their rights had been violated, although
they did not cite United Nations or other legal documents to prove their case.

Inssugaiu mnemilouiuindguiamdtasiiin @ngveassy ManyfiwuanunduiuizAu dauyideiulinunaldladliyn
amndndliuaueazidndils

I would be angry, because it would be like the government was violating our rights. If I asked
in reply, what if they forced the Southern Thai people not to speak their Southern Thai dialect,
how would they feel? Local NGO employee, male, age 35

Funandimduanivosiansssy 5azluiulilld mssduslad WuiaTinvenn dluvuitesndunisasdingns msne
Wulausssuy dulilaTausssu

This is about cultural rights. It can’t be forbidden, because this is about a civilization, their way
of life. If it is prohibited, it is violating their rights because this relates to culture. Culture
cannot be outlawed. Islamic studies professor, male, age 50

Tuanudndrudfifiodndunisitlid o19vvueninfnmefldinseidudunsiatunisnne Andewdunisggnauiy
wilouru foindunsggmszindunveaniliinlnenasn uiililinafindoudums bilhfesinde fu bums
LailviAwsa

In my opinion, it would be a bad thing. You could say it would be very wrong, because it is
discrimination against a language, and it is like looking down on the speakers of the language.
It would be looking down on them because it is their language that they have used forever. If
you don’t allow them to speak it, it is like you are not honoring them. Like not honoring them.
University researcher, male, 35

Patani Malay speakers also see Jawi script in relation to rights, as shown in the following interviewee
comments in response to the question prompt, “If the government did not allow the use of the Jawi script,
how would you feel?”

ralaiifiugne Adedn WS Andvsveqan udfethduin sneseiidorvathuildundoindusndnvalothmisvesiaan e
wifi Tueaduaiudalaeialy anuaunsolunmssudeusitdosnn glsinuideifnienitiusndnvaivonn
mnlunulilnldend lausesunluou

I would not agree. It would be like limiting their rights. And do not forget that the Jawi script,
all the villagers feel that it is part of their identity. Even if in reality their ability to read and
write Jawi is very low, they still feel that Jawi is part of their identity. If people were forbidden
to use Jawi there would be resistance for sure. Linguistics professor, male, age 62

6. Discussion

Language as a link between individual and social identity (Tabouret-Keller 1998) is reflected in the
interviews conducted for this study. The Patani Malay identity is linked to multiple languages and scripts,
which illustrates the fluidity of people's identities (Leach 1964; Hall 1996).

6.1 Ethnic identity

The clear implication from the responses of the interviewees is that the key linguistic feature of the ethnic
identity is Patani Malay as the mother tongue of most people in the Deep South. It is the language used most
in daily life. One of the interview questions asked how people would feel if the Patani Malay language w ere
forbidden. Many had a very emotional response, talking about their right to use their language and how
people would oppose such an unjust law. In addition, several interviewees were very concerned about the
vitality of the Patani Malay language, especially among urban youth who tend to use Thai or a mixture of
Patani Malay and Thai.

6.2 National identity
The interviewees had generally positive attitudes toward the Thai language. Thai is used for education and
for speaking to non-Patani Malay speakers. One of the interview questions asked how people would feel if
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the Thai language was forbidden. They replied that they would not agree, even though the response was not
as emotional as it was when they were asked how they would feel if Patani Malay were forbidden. They
replied that Thai was necessary for education and life as citizens of Thailand.

6.3 Malay world identity

For people of the Deep South, the Standard Malay language is linked to the history of the greater Malay
world and a common identity rooted in the past when the Patani Sultanate was a respected part of the that
world. The Patani Malay interviewees in this study consider Rumi script a bridge between ethnically Malay
people spread across South East Asia in Malaysia, Indonesia, and Brunei. Keywords used by many
interviewees in reference to Rumi included “link” and “connect”. This reflects a connection between a local
Patani Malay identity and a wider Malay world identity.

6.4 Islamic identity

The key linguistic feature of the Islamic identity is the Classical Malay language written in Jawi script.
While the Patani Malay spoken language carries many functions and has close emotional connections to
daily life, many interviewees spoke of Jawi as an important symbol of their unique identity. The fact that it is
an Arabic-based script also gives it power in the thinking of the local people, as the language is linked to
Islam. Several Patani Malay interviewees feel that the Thai government has come to accept the use of Jawi
script because of its connection to Islam. Seeing how important Jawi script is to people of the Deep South,
the state has become more supportive of its use.

7. Conclusion

For the reasons discussed above, the Patani Malay identity as it relates to languages and scripts can be
envisioned as comprising various layers, starting from the community and moving to the global level, as
represented in the figure below.

Figure 8: Multiple layers of Patani Malay language and script identity

Islamic Identity
Claszical Malay fawi seripf)
Lrabic (Arabic scripf)

Malay World Identity
Standard Malay (Rumi seripf)

NationalIdentity
Standard Thai (That scripf)

Ethnic Identity
Fatari Malay

Thailand's Deep South is unique in how a complex array of languages and scripts contribute to people’s
sense of identity. As such, issues involving languages and scripts are pivotal to Patani Malay people’s sense
of self-esteem, as well as their feelings of linguistic and cultural security. These factors should be carefully
considered by NGOs, government agencies, and other organizations working to foster social cohesion and
development in the Deep South.
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Appendix A: Interviewee Profiles

Patani Malay Speakers
Sex Age Group Occupational Group
M F 25-35  36-59 60+
2 1 1 Artist
4 2 2 2 Businessman
1 Engineer
2 1 1 Government official
8 1 8 1 Islamic teacher
1 1 Medical technician
5 3 1 1 NGO worker
1 1 Politician
9 1 6 2 Professor
2 2 2 2 Researcher
1 1 School Committee Member
1 1 School director
Security Consultant
5 3 4 2 Teacher
Tutor
Total 42 10 16 28 8
Non-Patani Malay Speakers
Sex Age Group Occupational Group
M F 25-35  36-59 60+
1 1 Education official
3 1 3 1 Government official
6 2 4 Professor
1 1 1 1 Security official
Total 4 9 1 6 6
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Appendix B: Questions for interviews

What do you think about the importance of language? Why?

What language do you speak with family members, relatives, neighbors, or the people in your community?
What do you think about Patani Malay? Is it important? Why?

Have you ever studied in a Tadika school, Islamic private school or Pondok institution?

Have you ever studied Jawi script?

Can you read Jawi script?

Can you write Jawi script?

Is Jawi script important? Why?

Have you ever studied the Rumi alphabet?

Can you read Rumi?

Can you write Rumi?

Is Rumi important? Why?

Have you ever learned Standard Malay (Bahasa Malaysia)?

Can you understand Standard Malay (Bahasa Malaysia)?

Can you speak Standard Malay (Bahasa Malaysia)?

Is Standard Malay important? Why?

Have you ever learned Thai?

Can you understand Thai?

Can you speak Thai?

Can you read Thai?

Can you write Thai?

Is Thai important? Why?

When do you use Patani Malay? Please tell me in detail.

When do you use Jawi script? Please tell me in detail.

When do you use Rumi? Please tell me in detail.

When do you use Standard Malay? Please tell me in detail.

When do you use Thai? Please tell me in detail.

What would you think/feel if the government did not allow people in the Three Southern Border Provinces
use Patani Malay?

What would you think/feel if the government did not allow people in the Three Southern Border Provinces
use Jawi script?

What would you think/feel if the government did not allow people in the Three Southern Border Provinces to
use Rumi orthography?

What would you think/feel if the government did not allow people in the Three Southern Border Provinces to
learn Standard Malay?

What would you think/feel if the government did not allow people in the Three Southern Border Provinces to
use Thai?

What language is most important to you? Why?

What are the similarities and differences between PM and Standard Malay? Describe it.

Do you know what are the similarities/differences between Patani Malay and Standard Malay?

Do you know what are the similarities/differences between Patani Malay and Jawi?

Do you know what are the similarities/differences between Jawi and Rumi?

Do you know what are the similarities/differences between Jawi and Arabic?

Thank you for your kind cooperation.
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